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The lexicon of Calunga and a lexical comparison with other forms of 
Afro-Brazilian speech from Minas Gerais, Sao Paulo, and Bahia 
Introduction 
Recent scholarship by Bonvini (2008a:54, 2008b: 101) estimates that there are perhaps 4,000 
words from African languages attested in Brazilian Portuguese. In his analysis, these 
Africanisms originated from code-switching speakers of various African languages and 
Portuguese within Brazil (Bonvini 2008b: 117). However, in spite of the formerly wide 
distribution of African languages in Brazil, only little is known about them. In the words of 
Bonvini and Petter (1998:74): What do we really know about the African languages spoken in 
Brazil? Unfortunately, the answer to this question is close to nothing (Bonvini 2008a:21; Castro 
2001:71). 
Nonetheless, African languages in Brazil have in fact survived in various forms - such as 
liturgical languages and cryptolects - into the 21st century, the study of which can provide 
important clues regarding not only Brazil's African linguistic past but the contribution that 
African languages may have made to Brazilian Portuguese. In fact, Afro-Brazilian speech 
communities have been documented in the states of Bahia, Minas Gerais, and Sao Paulo in the 
20th and 21st centuries. Such speech communities have preserved their "African languages" (i.e. 
falares africanos in the terminology of Castro (2001)) as a sort of tradition, even though they 
have had a specific social function, namely for worship or to not be understood by non-speakers 
in certain social contexts. While these contemporary "African languages" of Brazil sometimes 
have a few noteworthy grammatical characteristics, their primary linguistic component is the 
usage of African lexical items. 
The present study aims to provide a comparative grouping of selected African lexical items 
of various forms of Afro-Brazilian speech from Minas Gerais, Sao Paulo, and Bahia. The basis 
of this lexical grouping consists of selected terms from the Calunga speech community of 
Patrocinio, Minas Gerais as researched by the present author (Byrd 2010), who recently 
documented more than 300 Calunga terms. A list was then compiled of lexical items from other 
documented Afro-Brazilian speech communities that have similar terms. The Afro-Brazilian 
speech communities that were compared to Calunga are from Minas Gerais: Lingua do Negro da 
Costa from Bom Despacho (documented by Queiroz (1998)), Dialeto crioulo sanjoanense from 
Diamantina (documented by Machado Filho (1943 [1985])), Undaca de Quimbundo from 
Catumba (documented by Domas Filho (1943)); from Sao Paulo: Cupopia from Cafundd 
(documented by Vogt and Fry (1996)); and from Bahia, the different terms of falares africanos 
documented by Castro (2001) (see Map 1). This study primarily offers a descriptive lexical and 
territorial panorama of Afro-Brazilian terms of the above speech communities by presenting the 
forms, meanings, and tentative origins of the words in these communities. Secondarily, this 
study attempts to shed some light on the history of African languages in Brazil and suggests that 
Afro-Brazilian speech communities, such as the ones above, are "linguistic fossils" of the 
African languages spoken in Brazil. That is, such African lexical items provide crucial data that 
may add some insight to the history of African languages in Brazil and to the influence of 
African languages in Brazilian Portuguese. 
Map 1: Brazil and locations of selected Afro-Brazilian speech communities 
(Map courtesy of Jacqueline Desmond. Map is not to scale: labeled cities and towns are 
approximations.) 
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African languages in Brazil 
Despite the many varieties of African languages that the Portuguese (and other European) 
slave traders encountered, Castro (1967:27) points out that there were three major African 
regions that made significant shipments to Brazil: Ghana to Nigeria, central Angola, and 
northern Mozambique. However, it was the Bantu languages - particularly Kimbundu, 
Umbundu, and Kikongo (which were labeled as "congo-angola" by the Portuguese) - that 
exerted the greatest influence in Brazil (Castro 2002:198). Typologically homogenous, Kikongo 
was spoken by the Bakongo people of the former Congo Kingdom, Kimbundu by the Mbundu 
(or Ambundu) people of central Angola, and Umbundu by the Ovimbundu people near the port 
of Benguela (Bonvini and Petter 1998:73; Castro 200L34-37).1 
During the 17th and 18th centuries, Angola was the primary provider of slaves to Brazil, 
mostly from the Ndongo Kingdom (Kimbundu speakers) in the north and the Benguela Kingdom 
(Umbundu speakers) in the south. In the 18th century, there was an establishment of companies 
in Brazil that imported slaves directly from Angola, thus bypassing the Portuguese (and other 
European) slave traders. As the Brazilian colony grew, so too did the importation of slaves from 
Angola, to the point that, by the 19th century, Angola was more a colony of Brazil than of 
Portugal (Davidson 1973:93). For example, from 1823 to 1825, 92% of all exports from Angola 
(primarily slaves) went to Brazil; and from 1830 to 1832, the port of Luanda received only 9 
ships from Portugal, but 90 from Brazil (mostly from Rio de Janeiro and Salvador). 
Interestingly, after gaining independence in 1822, Brazil attempted unsuccessfully to form a 
"Confederagdo BraziliccT with the Angolan port of Benguela due to their commercial ties 
(Davidson 1973:93). Understanding this past Angola-Brazil nexus is essential not only in regard 
to the African languages spoken in Brazil, but in regard to the possible African influence in 
Brazilian Portuguese beyond lexical items (see Lipski 2008). 
Castro (2002:39-43) argues that the predominate presence of speakers of Kimbundu, 
Umbundu, and Kikongo in colonial Brazil was due to the extended period of slave exportation -
some four centuries -, the demographic density where these languages were spoken in Africa, 
1
 According to Azevedo (2005:196), contemporary Angola possesses some 40 languages, mostly Bantu. "Fluency in 
Portuguese is limited," notes Azevedo (idem), "and most speakers speak a variety of European Portuguese 
influenced by native languages." Umbundu is the most spoken language in the country (at 29.8% of the population), 
more so than Portuguese (26.3%). As for Kimbundu (15.4%), he states that it "seems to be in a process of 
replacement by Angolan Popular Portuguese" (Azevedo: idem). Although Azevedo provides no comparative 
statistical data, he notes that approximately 1.5 million people speak Kikongo in Angola. 
and their extensive geographic distribution in Brazil (idem:43). For instance, Castro's (1981) 
study of Bahian Portuguese - excluding the liturgical language of candombles - indicated that 
some 77.3% of African lexical items originate from Bantu languages (Megenney 2001:94, citing 
Castro 1981:4). Bahia, of course, received many Africans from West Africa - speaking 
languages such as Yoruba, Ewe-Fon, and Akan - in addition to Bantu speakers. Nevertheless, a 
great number of languages were likely spoken during Brazil's colonial period: indigenous 
languages, African languages, (restructured) Portuguese, pidgins and/or Creoles, and intertwined 
varieties. Such a multi-linguistic situation raises an important question: Exactly what was 
spoken, and to and by whom, in colonial Brazil? Of course, the answer is hidden in the depths of 
time, but there must have been linguistic diversity, bilingualism, and/or multilingualism. 
Needless to say, very little is known with certainty about the African languages spoken 
during Brazil's colonial period. In fact, there are only two primary sources for this information. 
The first, Arte da lingua de Angola, is a text of 48 pages which was written by the Jesuit priest 
Pedro Dias and published in Lisbon in 1697 (Bonvini 2008a:33-39).2 Pedro Dias had served as a 
priest in Angola where he learned Kimbundu, later moving to Brazil after the Dutch invasions of 
Angola. The objective of this publication was to provide the Jesuits with a resource to learn 
Kimbundu in order to communicate with Africans in both Angola and Brazil. In a letter dated 
1694 to Padre Geral Tirso Gonzales of Bahia, Pedro Dias writes: 
Estao a espera dela muitos novos e ate velhos [jesuitas], que trabalham com estes miserabilissimos e 
ignorantissimos homens, e nao se acha nenhuma Gram&tica desta lingua [quimbundu] nem no Brasil nem 
no Reino de Angola. [...] Assim se acabara a dificuldade em aprender esta lingua. (Pedro Dias, cited in 
Bonvini 2008a:34) 
(The very new and even old [Jesuits], that work with these very miserable and very ignorant men, are 
waiting and do not have a Grammar of this [Kimbundu] language neither in Brazil nor in the Kingdom of 
Angola. [...] Thus the difficulty of learning this language will end.) (My translation) 
Bonvini argues that this publication provides evidence that Kimbundu was used by the Jesuits in 
Brazil, possibly even as a type of official language: 
2
 This text is similar in nature to an earlier publication, Jose de Anchieta's Arte de grammatica da lingoa mats usada 
na costa do Brasil, published in 1595, which was written to help Portuguese Jesuits learn Lingua Geral ('General 
Language') - a koin£ indigenous language spoken widely during Brazil's colonial era (Leite and Callou 2002:64). 
Outros dados permitem induzir que o quimbundu era utilizado pelos jesuitas em outros lugares do Brasil e 
que o criterio do conhecimento ou da pratica dessa lingua condicionava a designacao do pessoal, 
testemunhando assim, desde essa epoca, o verdadeiro estabelecimento de uma politica linguistica em 
grande escala. (Bonvini 2008a:36, italics his) 
(Other data permit to deduce that Kimbundu was used by the Jesuits in other places of Brazil and that the 
criteria of knowledge or practice of this language conditioned the designation of the personnel, such as this 
testament, from this era, of the true establishment of a large scale language policy.) (My translation) 
A second text comes from Ouro Preto, Minas Gerais in the 18th century: Obra nova de 
Lingoa g.al de mina by Antonio da Costa Peixoto (1731 [1945]). This text documents the Mina-
Jeje language, or more specifically languages of the Kwa family - such as Yoruba, Ewe-Fon, and 
Akan - spoken by African slaves in and around the mining city of Ouro Preto. Essentially this 
text is a vocabulary manual (very similar to "useful language phrases" of modern-day travel 
guides) written to help slave owners communicate with African slaves. The text lists 831 
African terms, which Castro (2002) has studied in detail. According to Castro's (2002:68-69) 
analysis, 82% of the words collected by Peixoto originate from Fon, a language of contemporary 
Benin. 
Of further interest are the reports of the language of the Palmares quilombo (i.e. a village 
of escaped slaves) that existed from 1605 to 1695 in the contemporary Brazilian state of Alagoas. 
Reports from the Portuguese authorities of this "African Troy" claim that some type of Bantu , 
language was spoken there, possibly even the one described by Pedro Dias (Boadi-Siaw 
2007:168; Bonvini and Petter 1998:75; Moura 1987:46-47). Francisco de Brito Freire, a 17th 
century governor of Pernambuco, wrote the following of what was spoken in Palmares: 
"Falavam uma lingua toda sua, as vezes parecendo da Guine ou de Angola, outras vezes 
parecendo o portugues e tupi, mas nao e nenhuma dessas e sim outra lingua nova" (They spoke 
their own language, sometimes it seeming like from Guinea or from Angola, other times like 
Portuguese and Tupi, but not one of those and instead some other new language') (Yeda Pessoa 
de Castro, cited in Moura 1987:46-47, my translation). 
In the 19th century, African languages were still spoken in Brazil, albeit in decline. 
Languages such as Kimbundu and Yoruba coexisted with Portuguese in Brazil within some 
Afro-Brazilian speech communities. Following the abolition of slavery in 1888, however, there 
was a geographical redistribution of African-bom Brazilians and Afro-Brazilians from rural 
areas to major cities, which resulted in an almost immediate decline in the speaking of African 
languages in Brazil (Bonvini 2008a:50). 
Today, varieties of African languages have been maintained in certain social groups 
under the auspices of Afro-Brazilian religions (e.g. candomble, umbanda) and as cryptolects 
(e.g. Calunga, Cupopia, Lingua do Negro da Costa). Afro-Brazilian liturgical languages, 
according to Bonvini (2008a:51), are pidginized forms derived from various African languages: 
nago-queto (= Yoruba),y'<?/£ (= Ewe-Fon), angola (= Kimbundo-Kikongo). Cryptolects, also 
analyzed as pidginized forms by Bonvini (idem), are found in isolated areas of former slave 
communities and are possibly the linguistic results of former quilombos, though this is a 
speculative hypothesis. 
Research on Afro-Brazilian language and culture 
Since the late 19th century, research on Afro-Brazilian languages and cultures has been 
sporadic. Romero's (1888 [1977]) Estudos sobre apoesia popular no Brasil in fact raises an 
important question: Why wasn't there any previous research on Afro-Brazilian languages and 
religions? But perhaps the founding pioneer of Afro-Brazilian studies is Raimundo Nina 
Rodrigues, a former professor of the Faculdade de Medicina da Bahia. Even though his book, 
Os africanos no Brasil (1932 [1977]), was not published until 1932 (more than 25 years after his 
death), he conducted groundbreaking field work on Afro-Brazilian topics in Bahia at the end of 
the 19th century, particularly regarding the influence of Yoruba in the liturgical languages of 
Bahia. According to Arthur Ramos, a 20th century Brazilian social psychologist and 
anthropologist, Nina Rodrigues launched two influential ideas: 1) To understand African cultures 
in the New World, it is fundamental to understand African cultures in Africa; 2) Because of 
contact in the New World between Africans and other cultures, there were processes of cultural 
shift and acculturation that must be understood (in Cameiro 2005:17). Moreover, Bonvini and 
Petter (1998:76) note that, in terms of language, Nina Rodrigues raised two important questions: 
1) What were the African languages spoken in Brazil? 2) What influence did African languages 
have on Brazilian Portuguese? Nina Rodrigues (1932 [1977]: 122), in fact, argued that the 
African languages spoken in Brazil underwent large alterations due the slaves' acquisition of 
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Portuguese, and due to African languages melding into linguasfrancas. However, as Castro 
(2001:52) points out, Nina Rodrigues's major shortcoming was to overlook the Bantu influence 
and to conclude that Yoruba was the most significant language in the formation of Afro-
Brazilian language and culture in Bahia, and in Brazil generally. 
In Bahia, which historically has been a focal point for Afro-Brazilian language and 
cultural research, perhaps the best studies are from Yeda Pessoa de Castro. Her Falares 
africanos na Bahia (2001), for example, is a necessary linguistic source. This book details the 
history of African languages in Brazil and the history of the research on this topic by outlining 
five different sociolinguistic levels wherein African influence may be found in terms of the 
lexicon, phonology, and morphosyntax of the speech of Bahia and Brazilian Portuguese 
generally. Another noteworthy study is Megenney's (1978) A Bahian heritage: An 
ethnolinguistic study of African influences on Bahian Portuguese. Ajayi (2002), a native 
Nigerian, has written his dissertation on the Yoruba influence in Bahia, analyzing its general 
impact in Brazilian speech in Bahian liturgical language and on cultural aspects, such as cuisine, 
music, and dance. In southern Bahia, the speech of Helvecia - an isolated community formed by 
Africans, Francophone Swiss, and Germans - has shown traces of creolization. Ferreira (1985) 
published the first linguistic study of this community, and Baxter (1992) and Baxter and 
Lucchesi (1993) have produced the most recent descriptions and analyses. Baxter and Lucchesi 
conclude that the dialect of Helvetia presents traits of irregular language acquisition on par with 
Creole languages, particularly in the verbal system, but is now in a process of decreolization. 
In Rio de Janeiro, Bonvini (2000) has comprehensively described the creole-like speech 
of the "pretos velhos" Cold black men') of Afro-Brazilian liturgical ceremonies, arguing that it 
provides evidence of language contact between Portuguese and African languages. He points out 
that the phonological, morphological, and lexical characteristics of this liturgical speech present 
similar characteristics to vernacular Brazilian Portuguese, but he does not argue that African 
languages necessarily influenced the grammatical characteristics of the latter. 
In Minas Gerais, there also have been noteworthy studies of Afro-Brazilian language. In 
the 1930s, for his book A influencia social do negro brasileiro, Dornas Filho (1943) collected 
some 200 words and expressions of "Undaca de Quimbundo" (i.e. "Kimbundu language"), as the 
local speakers referred to it. This "Quimbundo" or "dialeto congoes" (i.e. "Congo dialect"), 
categorized grammatically as "rudimentary" by Domas Filho (1943:73), was documented in the 
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village of Catumba (municipality of Itauna). Machado Filho (1943 [1985]) produced an 
important study of an Afro-Brazilian language in the Sao Joao da Chapada community 
(municipality of Diamantina), which he traced largely to "puro ambundo" (i.e. Kimbundu). 
Machado Filho (1943 [1985]: 14) believed this was the remnant of a "dialeto crioulo de negros 
bantos" (i.e. a Creole dialect of Bantu speakers), which since has survived in the form of 65 
songs known as "vissungos." He also collected 152 terms of this "dialeto crioulo." Moreover, 
Machado Filho (1943 [1985]: 14) poignantly asserted that it cannot be argued that the Yoruba 
spoken in Bahia is the only African language to have been spoken in Brazil. That is, other areas 
of Brazil, such as Minas Gerais, also have a strong African heritage, particularly from Bantu 
speakers. Nascimento's (2003) Master's thesis provides updated interviews and songs from 
actual speakers and singers of this Afro-Brazilian community.3 Queiroz (1998) has researched 
the Afro-Brazilian speech of the Tabatinga community of Bom Despacho. There, a cryptolect 
called Lingua do Negro da Costa is spoken, which is derived lexically from Bantu languages 
with reduced morphosyntactic structures. Queiroz (1998:100, 104-105) concludes that it evolved 
as a pidgin or Creole, with an "aportuguesamento" (Tortuguesement') of the phonology, 
morphology, and syntax, and an "africanizacao" ('Africanization') of the lexicon. As part of the 
study, she collected 168 lexical items and their subsequent variations in this community. Byrd 
(2006, 2007, 2010) and Byrd and Bassani Moraes (2007) have provided a series of linguistic and 
sociolinguistic descriptive studies of the Calunga speech community in Patrocinio. The lexicon 
of Calunga has terms of African origin - largely from Kimbundu, Umbundu, and Kikongo to 
some extent - and its phonetics/phonology and morphosyntax are comprised largely of the rural, 
regional Brazilian Portuguese vernacular, popularly known as portugues caipira* Calunga is 
used in contexts in which the speakers, typically older Afro-Brazilian men, wish to communicate 
"in secrecy" or in solidarity. 
3
 My own visit to Sao Joao da Chapada in 2002 showed the presence of Bantu architecture and traditional sugarcane 
cultivation. Unfortunately, speakers were unwilling to share their Afro-Brazilian language (that they called Lingua 
Antiga Ancient Language') and vissungos with me. 
4
 Caipira is a person from the rural regions of Brazil, particularly the southeastern region (i.e. Sao Paulo state, Minas 
Gerais, Goi&s, and some other surrounding states), who is often caricatured as a country bumpkin. Portugues caipira 
refers to the variety of Brazilian Portuguese vernacular spoken especially in southern and western Minas Gerais, Sao 
Paulo state, and Goi&s. Its major defining characteristics are a lack of subject-verb agreement (e.g. nds e), bare 
plurals (e.g. as casa), and a retroflex /r/ in syllable- and word-final position (although deletion can occur in verbal 
infinitives: e.g.falar [fa.'la]). 
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Within the state of Sao Paulo, Vogt and Fry (1996) have studied the Cafundo community 
and its Afro-Brazilian speech known as Cupdpia. These researchers conclude that the lexicon of 
Cupopia is the remnant of an African pidgin spoken in Brazil and probably descended from 
Kimbundu (Vogt and Fry 1996:278). Additionally, they provide a section and a lexical 
comparison of Cup6pia to Calunga, as well as to some other Africanisms documented in the 
region (Vogt and Fry 1996:234-255, 283-341). 
Lexical comparison of Afro-Brazilian speech 
For the lexical comparison of this study, six documented varieties of Afro-Brazilian 
speech are presented in Table 1 below. The basis of the selected terms (i.e. the left-hand 
column) originates from this researcher's documentation of the lexicon of Calunga (Byrd 2010). 
Terms were then selected across a spectrum of Afro-Brazilian speech communities in Minas 
Gerais, Sao Paulo, and Bahia that demonstrate similarities (and differences) in form and meaning 
to the Calunga terms. The lexical comparison shows that Bantu languages - particularly 
Kimbundu, Umbundu, and Kikongo - provided lexical items to various forms of Afro-Brazilian 
speech found throughout the southeast region of Brazil and in the northeastern state of Bahia. It 
is not known if such lexical items were introduced via "pure" forms of African languages or via 
more "corrupted" forms (i.e. pidginized, creolized, or intertwined varieties). It should be noted, 
however, that none of the selected terms were found to correspond to the 18th century Mina-Jeje 
language of Ouro Preto (cf. Castro 2002), which is understandable given that 82% of Mina-Jeje 
words are derived from Fon (Castro 2002:68-69).5 
In general, the lexical items from Table 1 seem to provide some evidence that varieties of 
African languages or Afro-Brazilian languages were widespread in the southeastern and 
northeastern regions of Brazil. This makes sense if we take into account that, during Brazil's 
colonial period, many African- and Brazilian-bom slaves were transported to Minas Gerais from 
major slave ports on the coast, namely from Bahia, Rio de Janeiro, and Sao Paulo. This might be 
one conceivable explanation for similar terms being found across a vast geography. That said, 
given the ample uncertainty of what Africans and African descendants spoke during Brazil's 
5
 Observe, for example, a few words from the Mina-Jeje language collected by Peixoto (1771 [1945]) that are 
derived from Fon (Castro 2002:60): asim 'water' (cf. Calunga omenha 'water' (Byrd 2010)), zo 'fire, light' (cf. 
Calunga indaro 'fire' (Byrd 2010)), suno 'man' (cf. Calunga camano 'man' (Byrd 2010)), hinhono 'woman' (cf. 
Calunga ocai 'woman' (Byrd 2010)). 
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colonial period, as reviewed above, no solid conclusions can be reached. But the similarities do 
provide some evidence of the types of African languages spoken (and still somewhat maintained) 
in these regions of Brazil and the subsequent linguistic changes they underwent. 
The nature of the lexical items of these Afro-Brazilian speech communities fall 
particularly into a categorization labeled "vocabuldrio de especialidade" ('specialty vocabulary') 
by Bonvini (2008b: 117-120). Different from a "vocabuldrio comum" ('common vocabulary'), 
which is open and unlimited by nature, a vocabuldrio de especialidade is limited, specific, and 
exclusive to a given speech community, typically with a strong sense of intergroup identity. A 
typical example is Afro-Brazilian liturgical languages; cryptolects also fit these criteria. In a 
similar vein to Bonvini's vocabuldrio de especialidade is Queiroz's (1998:104-105) analysis of 
Lingua do Negro da Costa as a "lingua especial" ('special language'). Queiroz (1998:104-105) 
argues that such a lingua especial is a "secret code" in which a remote, mythical African past 
was recreated linguistically in Brazil. She further argues that this lingua especial shows a 
grammaticalization towards Portuguese - an "aportuguesamento gramatical" - and a 
lexicalization towards Africanisms, an "africanizaqao lexical" (Queiroz 1998:104). Castro 
(2001:125) offers a similar analysis in her research of different levels of African influence in 
Brazilian speech (from Afro-Bahian liturgical language to popular Bahian Portuguese to 
Brazilian Portuguese in general), arguing that there occurred a "double interaction" of an 
"africanizaqao do portugues" ('Africanization of Portuguese') and an "aportuguesamento dos 
africanismos" ('Portuguesement of Africanisms'). 
As African languages were uprooted and transplanted into a new environment, African 
lexical items were subject to grammatical and semantic changes. Bonvini (2008b: 121) rightly 
questions if one can really affirm that African terms that took root in Brazil have the same form 
and meaning as in Africa. Bonvini and Petter explain: 
Ces langues [africaines au Bresil], deracinees de leur niche ecologique, ont 6t6 soumises a l'epreuve de 
diverses ruptures, dont celle semantique: le sens des mots est devenu brutalement obsolete ou en porte-a-
faux, parce que ne refletant plus la realite africaine, mais encore sans prise sur la rdalite nouvelle faite de 
notions differentes et de nouvelles denominations [...]. (Bonvini and Petter 1998:72) 
(These [African languages in Brazil], uprooted from their ecological niche, underwent various changes, for 
example in the semantic aspect: the meaning of words became suddenly obsolete or different because they 
no longer reflected the African reality, but were still without referents in the new reality made up of 
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different concepts and different names [...].) (My translation) 
Even though Bonvini and Petter raise a valid point, it must be noted that the words in this study 
generally did maintain their original meanings from the African source languages (though there 
are some exceptions: e.g. amera, angora, calunga). 
In terms of form, the Africanisms in Brazil underwent phonetic/phonological and 
morphosyntactic changes. To understand this process, in Bantu languages there is a division of 
nouns into nominal classes - numbering between 10 to 20 -, which depends on the language in 
question (Castro 2001:32; Wald 1990:1000). These classes are prefixes that precede the noun 
stem. Observe, for instance, Swahili with -ndu 'place' as the noun stem: pa-ndu 'at a place'; ku-
ndu 'around a place'; mu-ndu 'inside a place' (Wald 1990:1001). Furthermore, Bantu languages 
typically employ phonemic high and low tones (Wald 1990:998). But such characteristics of 
Bantu phonology and morphology were lost in Brazil: that is, words were instead reinterpreted as 
single lexical units. An excellent example of this process can be observed in a word documented 
by Machado Filho (1943 [1985]:134): quimbundo 'black person', derived from the word 
kimbundu. In its original sense, the Bantu prefix ki- denotes the language of the mbundu people. 
However, in Dialeto crioulo sanjoanense, the word has been reinterpreted as a sole lexical unit 
whose meaning has now generalized to designate anyone of African descent. Similarly, in 
Calunga, the term umbundu 'black man' - the original meaning being the language of the 
Ovimbundu people - has also come to designate any man of African descent. Lastly, in some 
instances there are several pronunciations for a single term across the Afro-Brazilian speech 
communities - or even within the same speech community (observe, for example, chipoque 
'bean(s)' and coteque 'night') -, which demonstrates how African phonological and 
morphosyntactic elements underwent what Castro (2001:125) and Queiroz (1998:104) call 
"aportuguesamento." 
It is further worth noting that the African languages themselves may have undergone 
processes of dialect leveling since some are more or less mutually intelligible. For instance, 
Kikongo and Kimbundu were described in the late 16th century as being as similar as Spanish 
and Portuguese; Umbundu being less similar but with "strong convergences" in vocabulary and 
grammar to Kikongo and Kimbundu (Thornton 2006:95). As such, a possible koind variety may 
have formed among speakers of such languages in Africa and/or in Brazil. 
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As discussed above, the selected words in Table 1 are largely of Bantu origin -
particularly Kimbundu, Umbundu, and Kikongo - that have been altered in varying degrees from 
their source languages. However, in many instances, it is difficult to know for certain which 
may have been the actual source language. That is: Is the etymology from Kimbundu, 
Umbundu, or Kikongo? Or is the lexical item the result of some leveled form of those 
languages? And how much "aportuguesamento" occurred to the item in question? Moreover, in 
some instances there are variations for a single term, sometimes even within a single speech 
community (e.g. angora 'horse', chipoque 'bean'). Why is this? Such questions can yield 
perhaps only tentative answers but are nevertheless worth raising in order to spur discussion 
regarding the dynamics at play. 
The lexical items in Table 1 move from left to right in a "west to east" scheme (i.e. from 
the Brazilian interior to the coastal regions): the first four are Afro-Brazilian speech communities 
from Minas Gerais, followed by Sao Paulo, and finally Bahia (which is the farthest 
geographically from Calunga). The table is concluded on the right-hand side by a tentative 
etymological examination. Excluding the etymological column, there is a total of 236 words in 
the table (minus variations within a single term), with 66 total terms from Calunga. Although 
not much should be read into the numbers, nor is it an objective of this study to engage in a 
statistical analysis, it should be noted that 82% of the sample can possibly be traced to Bantu 
languages from the Congo/Angola region, with the remaining 18% of another origin or of 
undetermined origin.6 Of further note is that Cafundo had the most similar terms to Calunga 
with 42, Undaca de Quimbundo was second with 38, Lingua do Negro da Costa was third with 
36, Dialeto crioulo sanjoanense was fourth with 31, and lastly was Falares africanos na Bahia 
with 23. While there are many blanks in the table where lexical equivalents were not found in 
the respective speech community, there were eight terms that had documented varieties in all the 
Afro-Brazilian speech communities: curima 'work'; embud 'dog'; ganga 'boss, owner'; indaro 
'fire'; ingomo 'ox, cattle'; injo 'house'; tatd 'father'; uique 'sweet'. The following sources were 
consulted and appear respectively: 
6
 While caution must apply in examining such statistics, it is worth recalling that Castro's (1981) study of Bahian 
Portuguese - excluding the liturgical language of candombles - indicated that 77.3% of African lexical items 
originate from Bantu languages (Megenney 2001:94, citing Castro 1981:4). Hence, 82% of Bantu origin for this 
sample might be a plausible statistic to consider, though, again, reservations should apply. 
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(CA) = Falares africanos na Bahia (Castro 2001:131-358)7 
(DF) = Undaca de Quimbundo (Dornas Filho 1943:74-81) 
(MF) = Dialeto crioulo sanjoanense (Machado Filho 1943 [1985]:121-141) 
(Q)= Lingua do Negro da Costa (Queiroz 1998:108-138) 
(VF) = Cupdpia (Vogt and Fry 1996:281-341) 
For the tentative etymologies, the following sources were consulted and appear respectively: 
(A)= Alves(1951) 
(B) = Bentley (1887 [1967], 1895 [1967]) 
(C)= Cunha(2001) 
(CA) = Castro (2001) 
(J)= Johnston (1919) 
(L)= Lopes (2003) 
(LA) = Laman(1964) 
(M)= Maia(1994) 
(N)= Nascentes (1988) 
(VF) = Vogt and Fry (1996) 
Table 1: Comparative chart of similar lexical items documented in Afro-Brazilian speech 
communities ofMinas Gerais, Sao Paulo, and Bahia 
Calunga 
(Byrd 2010) 
Afoche 
'shotgun' 
L. do Negro 
da Costa 
(Queiroz 
1998) 
Dialeto crioulo 
sanjoanense 
(Machado 
Filho 1943 
[1985]) 
Undaca de 
Quimbundo 
(Dornas Filho 
1943) 
Cupdpia 
(Vogt and Fry 
1996) 
Afochi 
'shotgun' (VF: 
Falares 
africanos na 
Bahia 
(Castro 2001) 
Etymology 
Undeterrnined 
7
 In Chapter IV of Castro's (2001) book, she uses five abbreviations to denote the different sociolects where 
Africanized terms are encountered. These same abbreviations are listed in Table 1: 
(LS) = "Lingua-de-Santo," i.e. speech from Afro-Brazilian religions of Bahia 
(PS) = "Povo-de-Santo," i.e. a particular Afro-Brazilian religious sect of Bahia 
(LP) = "Linguagem Popular," i.e. vernacular Brazilian Portuguese 
(BA) = aBahia," i.e. Bahian Portuguese 
(BR) = "Brasil," i.e. Brazilian Portuguese 
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Amera 
'face' 
Angora 
'horse'; 
Marangola 
'horse, 
donkey' 
Bambi 
'cold' 
Banga 
'charm' 
Calunga 
'speech, talk' 
Arongd, 
Aran gome, 
Arangu&o, 
Ingora, 
Orongd, 
Orango, 
Orongome 
'horse' (Q:125, 
131) 
Bambi 
'cold'(Q: 113) 
Omerd 
'tongue' 
(MR 133) 
Ongoro 'horse' 
(MR133) 
Mbambe 
'cold' (MF:132) 
Mbanga 
'penis' 
(MF:132) 
Calunga 
'sea', which is 
sung in the 
Vissungos with 
Orangolo, 
N'goro 
'horse' 
(DF:77) 
Bambi 
'cold' (DF:74) 
Calunga 
'sea, death' 
(DF:74) 
285) 
Bambi 
'cold' (LS) 
(CA:167) 
Calunga 
'sea' (LS), 
Ua/ve' 
('hooray') 
Umbundu 
omela 
'mouth' 
(J:355); 
Umbundu 
me la 'mouth' 
(A:717, 
VF:293) 
Kimbundu 
ngolo 'zebra' 
(VF:309); 
Umbundu 
ngolo 'zebra' 
(A:946); 
Umbundu 
ongolo 
'zebra' 
(J:359) 
Kimbundu 
mbambi 
'cold' 
(M:314, 
VF:289); 
Umbundu 
mbambi 
'cold' 
(A:657); 
Kikongo, 
Kimbundu, 
Umbundu 
(o)mbambi 
'cold' 
(CA:167) 
Kikongo 
banga 'dear' 
(LA:18); 
Umbundu 
mbanga 
'intelligent, 
knowledge' 
(A:664) 
Castro 
(2001:192-
193) presents 
six options 
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Camboque 
'cheese' 
Camanim 
'boy' 
Chicongo 
'shadow' 
Chipoque, 
Chipoque, 
Tipoque 
'bean(s)' 
Conena 
'anus, butt, 
excrement' 
Aiaque, 
Aiato 
'cheese' 
(Q:112) 
Camonim, 
Camona, 
Camone 
'child'(Q: 115) 
Tipoque, 
Tiproque, 
Tipoque, 
Tipoquero 
'bean' (Q:135) 
Conema 
'feces'(Q: 117) 
various 
meanings, 
though 'sea' is 
the original 
meaning 
(MF:127-129) 
Quipungo 
'hat' (MF:134) 
Camond 
'boy, son' 
(DF:75) 
Pungo, 
Tipungo 
'hat' (DF:78, 
79) 
Tipoque 
'bean' (DF:79) 
Camanaco 
'boy' (VF:292) 
Chicongo, 
Chipango 
'hat' (VF:296) 
Chipoque 
'bean' (VF:296) 
Conena 
'anus'; 
Conenar 
(LS), 
'ornament' 
(LP), 'small 
rat' (BA), 
'helper or 
carrier of the 
carriage' (BR) 
(CA:192-193) 
Pungo 
'hat, cap' (LS) 
(CA:318) 
Cunema, 
Cunena 
'to defecate' 
for the origin 
and meaning 
of the term; 
the sixth 
option argues 
that calunga 
came from 
either 
Kikongo, 
Kimbundu, or 
Umbundu 
kalongela > 
kalonga, with 
the meaning 
'helper or 
carrier of the 
carriage' in 
Brazil. 
Undetermined 
Kimbundu 
muana, mona 
'son, 
daughter' or 
kamona 'of 
the son' 
(VF:292) 
Kimbundu 
pungo or 
tipungo 'hat' 
(VF:296); 
Kikongo 
mpongu 'hat, 
cap' 
(CA:318) 
Kimbundu 
kipoke 'bean' 
(VF:335); 
Umbundu 
poke 'bean' 
(A:1123) 
Kikongo or 
Kimbundu 
kunena 'to 
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Cueto 
'companion' 
Curird(r) 
'to cry' 
Coteque 
'night' 
Cumba 
'time, hour, 
sun' 
Cumbaca 
'city, village' 
Cuete 
'man* (Q: 119) 
Oteque, 
Conteque 
'night' (Q:132) 
Cumba, 
Pumba 
'sun' 
(Q:120) 
Cumbara, 
Incumbara 
'city' (Q:120) 
Ucueto, 
Vacueto, 
Acueto 
'companion' 
(MF.-135) 
Oteque 
'day'(MF: 134) 
Ucumbi 
'sun' (MF:91) 
Combaro 
'inhabited 
place'(MF: 130) 
Ocueto 
'man, monkey' 
(DF:77) 
Otecame, 
Oteque 
'night' (DF:77) 
Cumbe 
'light, fire'; 
Cumbe de 
uanja 
'sun' (lit: 
'light of day'); 
Cumbe de 
otecame 
'moon' (lit: 
'light of night' 
(DF:75) 
Cumbara 
'city' (DF:75) 
'to defecate' 
(VF:297) 
Curirar 
'to cry' 
(VF:302) 
Tiqui, 
Otequi 
'night' 
(VF:335); 
Oturo 
'night' 
(VF:328) 
Cumbe 
'sun' (VF:300) 
(LS) 
(CA:215) 
Cumbara 
'city' (LS) 
(CA:215) 
defecate' 
(CA:215; 
M:167, 
VF:297) 
Kimbundu 
ukueto 
'companion' 
(M:128); 
Umbundu 
kwetu, ukwetu 
'friend, 
companion' 
(A:451) 
Kimbundu 
ku-dila, ku-
didila, kulila, 
kuririla 'to 
cry'(M:115, 
VF:302) 
Umbundu 
teke, uteke 
'night' 
(A: 1447) 
Kimbundu 
kumbi 'sun, 
light, hour' or 
Umbundu 
ekumbi 'sun' 
(M:584, 
VF:300); 
Umbundu 
kumbi 'sun, 
hour, day' 
(A:398) 
Kikongo 
kumbanda 
'city' 
(CA:215); 
Kimbundu 
kimbaka 
'city' 
(M:116); 
Kimbundu 
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Curid 
'food' 
Curima 
'work, job ' 
Duque 
'insect' 
Embud, 
Imbud 
'dog' 
Curid(r) 
'to eat'; 
Cureio, 
Cureia, 
Curei 
'food' (Q:120) 
Curimba, 
Curimbo, 
Curima, 
Curimo 
'work' (Q:121) 
Cambud 
' dog ' (Q: 114) 
Curiar 
'to eat'; 
Curiacuca 
'chef {Curiar + 
Cuca 
'old, ugly 
woman') 
(MF:130) 
Curima 
'service' 
(MF:130) 
Ombod 
'dog' (MF:133) 
CwnVi 
'to eat' 
(DF:75) 
Curimd 
'service, 
work' (DF:75) 
M'bod 
'dog' (DF:76) 
Curimar 
'to work, to 
pray' (VP.301) 
Duque 
'insect' 
(VF:303) 
Arambeca, 
Arambud 
'dog' (VF:288) 
Cunid, 
Curid 
'to eaf (LS) 
(CA:215) 
Curimd 
'to work' (LS) 
(CA:215) 
Imbud 
'dog' (LS) 
(CA:252) 
ku-mbara 'in 
the village' 
(VF:300) 
Kimbundu 
kudia, kuria 
'to eat, food' 
(M:127, 
VF:301); 
Kikongo, 
Kimbundu 
kudid 'to eat' 
(CA:215); 
Umbundu 
kulya 'to eat, 
food' (A:396) 
Kikongo 
kutima 'to 
work', 
Kimbundu 
kudima 'to 
work', 
Umbundu 
okulima 'to 
work' 
(CA:215); 
Kimbundu 
kudima, 
kurima 'to 
work' 
(VR301); 
Possibly 
related to 
Kikongo 
vuku, vuka 
'insect' 
(M:362, 
VF:303) 
Kimbundu or 
Kikongo 
imbua, mbua 
'dog' (M:97); 
Kikongo 
mbwa 'dog' 
(B:62); 
Umbundu 
mbwa 'dog' 
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Frize 
'axe' 
Ganga 
'boss, owner' 
Gatuvira 
'coffee' 
Guaxauna 
'squash' 
Imberela 
'meat' 
Imbuete 
'piece of bread, 
club, stick' 
Imbuno 
'dark' (see also 
Umbundu) 
lnganga 
'priest' 
(Q:125) 
Cajuvira 
'coffee' 
(0:113) 
Camberela, 
Carnberelo, 
Timbere, 
Timbereia 
'meat' (Q:114) 
Imbuete 
'tree, wood, 
stick, penis' 
(0:124) 
Angana-Nzambi 
'god' (MF:121); 
Nganga, 
Uganga 
'priest' 
(MF:132) 
Unganga 
'God, priest, 
missionary' 
(DF:79) 
Tiuvira, 
Kiuvira 
'coffee' 
(DF:79) 
Camberera 
'meat' (DF:74) 
Quimbundo 
'black' 
(DF:78) 
(from 
Kimbundu, 
Frize 
'axe' (VF:305) 
Ingananzambe 
'god, saint' 
(VF:309) 
Guaxauna 
'squash' (VF: 
307) 
Imbuele 
'suck, wood, 
tree' (VF:308) 
Nimbi 
'black' 
(VF:324) 
Ganga 
'boss, priest, 
seer' (LS) 
(CA:40) 
(A:706); 
Kikongo, 
Kimbundu 
mbwa 'dog' 
or Umbundu 
ombwa 'dog' 
(CA:252) 
Undetermined 
Kikongo, 
Kimbundu 
nganga or 
Umbundu 
oganga 'boss' 
(CA:240) 
Undeterrnined 
Possibly Tupi 
(see C:399 for 
related flora 
and fauna 
Tupi 
morphemes 
with guax-) 
Kimbundu 
camberera 
'meat' 
(VF:293); 
possibly 
related to 
Umbundu 
mbe 'sheep, 
goat' 
(A:668); 
Umbundu 
mbweti 'staff, 
club, stick, 
wood' 
(A:712) 
Kimbundu 
mbundu, 
mumbundu 
'black (adj)' 
(M:440); 
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Incaca 
'armadillo' 
Indaro 
'fire, yellow, 
red' 
Ingomo, 
lngombe 
'ox, cattle' 
Ingrimo 
'tooth, teeth'; 
Zingrim 
'tooth, teeth' 
Inharra 
'snake' 
Undaro, 
Undaro, 
Sundaro, 
Indaro 
'fire, gold'; 
Unde 
'sun' (Q;137) 
Gombe 
'ox' (Q:122) 
Anduro 
Tire'(MF:121); 
Ondara 
'fire' (MF:133) 
Ngombe 
'ox' (MF:132); 
Orongombe 'ox' 
(MF:133) 
Nhorrfi 
'snake' 
(MF:132) 
language of the 
Mbundu) 
Andaro, 
Unddro, 
Undaru 
'fire' (DF:74, 
79) 
Orongome, 
Orongombe 
'ox' (DF:77) 
Inhofa 
'snake' 
(DF:75) 
Incaca 
'armadillo' 
(VF:308) 
Andaru 
'fire' (VF:287) 
lngombe 
'ox, cow' 
(VF:309) 
Ingrime 
'drunk, tooth, 
teeth' (VF:309) 
Undaro 
'fire' (LS) 
(CA:347) 
lngombe 
'ox, cattle' 
(LS) 
(CA:254) 
Nhoca, 
Quinioca 
'snake, 
serpent' (LP) 
Umbundu 
imbundu the 
Bundos -
name of the 
peoples from 
the high 
plains of 
Benguela' 
(A:700) 
Kikongo 
nkaka 
'anteater' 
(B:378) 
Kikongo 
ndalu 'fire' 
(CA:347); 
Kimbundu 
ndalu 'fire' or 
Umbundu 
ondalu 'fire' 
(VF:287); 
Umbundu 
ndalu 'fire, 
inferno' 
(A:813-814) 
Kikongo, 
Kimbundu, 
Umbundu 
(o)ngombe 
'ox, cattle' 
(CA:254); 
Kimbundu 
ngombe 'ox, 
cow' (J:370, 
VF:309); 
Umbundu 
ngombe 'ox, 
cow' (A:948) 
Undetermined 
Kikongo or 
Kimbundu 
(ki)nyoka 
'snake' 
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Inhoto 
'bone' 
Injeque 
'corn, popcorn' 
Injd 
'house' 
Jamba 
'diamond' 
Lorri 
'fish' 
Jeque, 
Injeque, 
Jique, 
Jiqui 
'bag, belly, 
mouth' 
(Q:126) 
Conjolo, 
Conjor, 
Conjo, 
Conjolo 
'house' 
(Q:118) 
Orufim, 
Orufino, 
Ourofino, 
Urufim 
'fish' (Q:131) 
Onjeque 
'corn' (MF:133) 
Onjd 
'house, ranch' 
(MF:133) 
Jambd 
'gold'(MF:131) 
Indieque 
'small bag' 
(DF:75) 
Injd, 
Undid 
'house' 
(DF:75) 
Orossi, 
Uruxi 
'fish' (DF:77, 
79) 
Inhoto 
'bone' (VF:309) 
Injeque 
'bag, receptacle, 
cup, bowl' 
(VF:310) 
Injd 
'house' 
(VF:310) 
(CA:326) 
Injd, 
Unzd 
'house' (LS) 
(CA:254, 348) 
(CA:326); 
Kimbundu 
nhoka, njiua 
'snake' 
(M:121); 
Umbundu 
hoha 'snake 
(of any 
species), 
serpent' 
(A:984) 
Nhaneca 
ontho 'leg 
bone' 
(VF:309) 
Undetermined 
Kikongo nzo 
(B:lll, 
VF:310); 
Kimbundu 
inzo, njo 
'house' 
(M:102); 
Umbundu 
ndjo 'house' 
(A:857); 
Kikongo, 
Kimbundu, 
Umbundu 
(o)nzo 
'house' 
(CA:348) 
Undetermined 
Possibly 
Umbundu 
loyi 'bagre 
eUctnco (a 
type offish)' 
(A:565); 
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Malara 
'orange (fruit)' 
Malungo 
'brother, equal, 
same' 
Mambi 
'needle' 
Massango, 
Massongo, 
Massuango 
'rice' 
Assangue, 
Assango, 
Assengue, 
Imassango, 
Missangue 
'rice'(Q: 112) 
Malungo 
'of the same 
age' (MF:139) 
Massango 
'rice' (DF:76) 
Malara 
'orange (fruit)' 
(VF:314) 
Mambi 
'needle, thread, 
knife' 
(VF:315) 
Massango, 
Massongo, 
Massuango 
'rice' (VF:317) 
Malala 
'orange 
(fruit)' (LS) 
(CA:272) 
Malungo 
'companion. 
brother in the 
same boat' 
(LS); 'black 
companion 
embarking 
from Africa 
(archaic)' 
(LP) 
(CA:273) 
Nhaneca ohi 
'fish' 
(VF:312) 
Kimbundu 
malalanza 
'orange nee' 
(M:384, 
VF:314); 
Kikongo or 
Kimbundu 
malala < 
Portuguese 
laranja 
'orange' 
(CA:272) 
Kimbundu 
malungo 
'companion, 
comrade, of 
the same 
condition, 
adopted 
brother' 
(N:396, 
VF:315); 
Kikongo or 
Kimbundu 
nkwanlugo 
'companion, 
brother in the 
same boat' 
(CA:273) 
Possibly 
related to 
Umbundu 
mbambo 
'nail, peg' 
(A:658) 
Kimbundu 
masangu 
'corn, cereal' 
or Kikongo 
ma-nsangu 
'com' 
(M: 109, 422, 
VF:317) 
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Mavero 
'milk, breast, 
white' 
Moca 
'coffee' 
Mocd 
'arm, weapon, 
knife' 
Mongo, 
Mungo, 
Mungue 
'salt' 
Muchinga 
'nose' 
Mavero, 
Mavero, 
Mavelo, 
Maverda, 
Avera, 
Avero, 
Avelo, 
Aver 
'milk, breast' 
(0:128) 
Moco, 
Moque, 
Muque, 
Muco 
'tool, weapon' 
(Q:128) 
Omungd 
'salt' (MF:133) 
Maviro 
'milk' (DF:76) 
Mocd 
'knife' (DF:76) 
Mongo 
'salt' (DF:76) 
Avero 
'milk' (VF:289) 
Moca 
'coffee' 
(VF:318) 
Mungo 
'salt' (VF:321) 
Muchinga 
'nose' (VF:320) 
Af<9rt£0, 
Mungo 
'salt' (LS) 
(CA:288, 293) 
Kimbundu 
mele 'breasts, 
milk' is the 
plural form of 
diele and 
avele 
(VF:318); 
Umbundu 
vele 'breast, 
teat, milk' 
(A:1651); 
Umbundu 
omavele or 
Kimbundu 
mavele, both 
plural forms 
of avele 
'milk' 
(M:387) 
Moca, a port 
known for 
coffee 
exportation 
(C:526, 
N:421) 
Umbundu 
moko 'knife, 
machete' 
(A:733) 
Kikongo or 
Kimbundu 
mungu, 
mungwa 'salt' 
(CA:293); 
Kimbundu 
mongua, 
mungua 'salt' 
(M:558, 
VF:321); 
Umbundu 
mongwa 'salt' 
(A:741) 
Kimbundu 
muxinga 'end, 
25 
Murrudo 
'big, strong, 
powerful' 
Nanga 
'clothes, pants' 
Nhoto 
'skinny, thin' 
(see also 
Inhoto) 
Nigucie 
'cat' 
Ocai, 
Ocaia, 
Ocaio 
'woman' 
Omenha, 
Omeia 
'water, region' 
Uarrufo, 
Uarrufa, 
Arrufo, 
Uarrubo, 
Arrubo 
'strong, 
powerful' 
(Q:136) 
Urunanga, 
Urundanga, 
Arunanga, 
Arundanga 
'clothes' 
(0:137) 
Mingiii 
'cat, jaguar' 
(0:128) 
Ocaia, 
Ocaio, 
Caio 
'woman' 
(Q:129) 
Omenha, 
Omem 
'water, rain, 
urine, blood' 
(0:130) 
Oronanga 
'clothes' 
(MF:133) 
Omenhd, 
Menhd 
'water' 
. (MF:133) 
Oronanga 
'clothes' 
(DF:77); 
Urunanga 
'pants' (DF:79) 
Ocaia 
'woman' 
(DF:77) 
Omenha 
'water, lake, 
swamp, wet' 
(DF:77) 
Nanga 
'leaf, skin, 
feather, clothes' 
(VF:322) 
Nhoto 
'skinny, hard' 
(VF:324) 
Ocaia 
'cocubine, 
lover' (PS) 
(CA:300) 
Menha 
'water, 
stream' (LS) 
(CA:282) 
extremity' 
(VF:320) 
Possibly 
Kimbundu 
mundundu 
'big' (M:328, 
VF:321); 
Portuguese 
murro 'fist' 
(N:431) 
Kimbundu 
nanga 'cloth' 
or Umbundu 
onanga 
'clothes' 
(VF:322) 
Nhaneca 
ontho 'leg 
bone' 
(VF:309) 
Possibly 
related to 
Kimbundu 
ngatu 'cat' 
(derived from 
Portuguese) 
and/or to 
Kimbundu 
kisue or 
kisueia 'cat' 
(M:322) 
Kimbundu 
ucai 'woman' 
(VF:325); 
Umbundu 
ukdyi 
'woman, 
wife' (A:291) 
Kimbundu 
menha 
'water' 
(M:22); 
Kimbundu 
menya 
'water' 
(CA:282) 
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Orofim 
'firewood' 
Otaca, 
Otata 
'father' 
Quimboto 
'toad' 
Quinhama, 
Quinhamba 
'leg' 
Perid 
'rabbit' 
Puco 
'rat' 
Sanjo, 
Sanjo, 
Sanja 
'chicken, hen' 
Tata, 
Otata 
'father' 
(Q:133) 
Tinhame, 
Quiname 
'leg' (Q:133) 
Otata 
'father' 
(MF:134) 
Quimboto 
'toad' (MF:134) 
Npuco 
'rat' (MF: 133) 
Orossanje 
'hen' (MF:133) 
7taJ 
'father' 
(DF:79) 
Quinhama, 
Vinhama 
'foot' (DF:78) 
Orange 
'bird, chick', 
Ossange-ocaia 
'hen' (lit: 
'chick-
woman') 
Ossange-
ocueto 
Orofim 
'firewood' 
(VF:326) 
Tata 
'father' 
(VF:334) 
Quinamba 
'leg, foot' 
(VF:331) 
Perid 
'rabbit' 
(VF:329) 
Sanje 
'bird' (VF:332); 
Sanyo 'chicken, 
hen' (VF:333) 
Tata, 
Tatd 
'father', title 
of respect 
(PS) (CA:340) 
Quimboto 
'toad' (LP) 
(CA:325) 
Quinama, 
Inama 
'foot, leg, 
paws' (LS) 
(CA:252, 325) 
Undetermined 
Kikongo or 
Kimbundu 
taata 'father', 
title of respect 
(CA:340); 
Kimbundu 
tata 'father' 
(M:458) 
Kikongo 
(ki)bototo 
'large toad' 
(CA:325); 
Kimbundu 
kimboto 
'(African) 
frog' 
(VF:331) 
Kikongo or 
Kimbundu 
kinama 'leg, 
paw' 
(CA:252); 
Kimbundu 
kinama 'leg' 
(M:478) 
Undetermined 
Kikongo 
mpuku 'rat' 
(B:172); 
Kimbundu 
puku 'rat' 
(J:371, 
M:524) 
Kimbundu 
sanji 'hen' 
(M:320); 
Umbundu 
sandji 'hen' 
(A:1217) 
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Sengo, 
Sengue, 
Sengue 
'forest, green' 
Sucand(r) 
'to marry'; 
Sucanado 
'married' 
Tata 
'father, mother, 
parent' (see 
also Otaca) 
Uique 
'sugar, sweet, 
alcohol' 
Viango, 
Vinhango 
'sugar cane' 
Umbundu 
'black man' 
(see also 
Sengue, 
Sengo 
'forest' 
(Q:133) 
Cassucard(r) 
'to marry'; 
Cassucarado, lis
 
Tata, 
Otata 
'father' 
(0:133) 
Uique, 
Uigue 
'sugar, sweet' 
(Q:136) 
Vianje 
'sugarcane' 
(0:137) 
Sengue 
'forest' 
(MF:135) 
Otata 
'father' 
(MF:134) 
Oique 
'rapadura (hard 
sugar)' 
(MF:133) 
'rooster' ((lit: 
'chick-man') 
(DF:77, 78) 
Ossengue, 
Senge 
'forest' 
(DF:77,79) 
fori 
'father' 
(DF:133) 
Uique 
'sugar, sweet' 
(DF:79) 
WfncMc? 
'sugar cane' 
(DF:80) 
5t?ngwe 
'forest' 
(VF:334) 
7bfti 
'father' 
(VF:334) 
Uique 
'sweet, sugar' 
(VF:337) 
Vimbundo 
'black' 
(VR339) 
Tata, 
Tatd 
'father', title 
of respect 
(PS) (CA:340) 
Uique 
'honey, sugar, 
sweet' (LS) 
(CA:347) 
Kimbundu 
sengue 
'forest' 
(VF:334); 
Umbundu 
senge 'forest' 
(A:1258) 
Kimbundu 
ku-sokana 'to 
marry' 
(M:102, 
VF:334) 
Kikongo or 
Kimbundu 
taata 'father', 
title of respect 
(CA:340); 
Kimbundu 
tata 'father' 
(M:458) 
Kikongo, 
Kimbundu, or 
Umbundu 
wiki 'honey, 
sweet' 
(CA:347); 
Kimbundu 
uiki 'honey' 
(M:416, 
VF:337) 
Possibly from 
Umbundu 
angu 'hay, 
herb, straw, 
wild grass' or 
Kimbundu 
dianga 'sugar 
cane' (M:94, 
VF:339) 
Kimbundu 
mbundu, 
mumbundu 
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Imbuno) 
Zipaque 
'money' 
Vipaco 
'gold' (DF:80) 
Vipaque, 
Vipaco 
'money' 
(VF:340) 
'black (adj)' 
(M:440); 
Umbundu 
mbundu 
'name of the 
peoples from 
the high 
plains of 
Benguela' 
(A:700); 
language of 
the 
Ovimbundo 
people of the 
former 
Benguela 
kingdom 
(CA:347) 
Possibly 
Kimbundu 
vipaco 'gold' 
(VF:340) 
Concluding thoughts 
African lexical items provide valuable data of the varieties of African languages that 
were formerly spoken, and still somewhat maintained, throughout Brazil. Such Africanisms are 
important "linguistic fossils" that can aid linguists in their attempt to "unearth" the African 
linguistic past of Brazil. These "fossils" demonstrate that Bantu languages such as Kimbundu, 
Umbundu, and Kikongo were present in Brazil in some form or another and have been somewhat 
preserved in various Afro-Brazilian speech communities. Moreover, these lexical items 
demonstrate some possible avenues through which Africanisms entered Brazilian Portuguese. 
Such Afro-Brazilian speech communities are valuable in presenting a more 
comprehensive picture of what might be referred to as a "Brazilian linguistic puzzle." It is a 
"puzzle" in the sense that the current picture is incomplete in respect to the African language 
contribution to Brazilian Portuguese. Afro-Brazilian speech communities, such as the ones in 
this study, provide a better picture of this "puzzle" and offer some clues as to how to "put it 
together." Hopefully future research on the lexicon and grammar of these Afro-Brazilian speech 
communities - and others presently unbeknownst to linguists - can uncover more "pieces" of 
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this "puzzle," and thus better piece together the history of African languages in Brazil and their 
interconnectedness with Brazilian Portuguese. 
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